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ABSTRACT

Since independence in Nigeria, attempts to entrafeghocratic relationship have been truncated preneigt
over the years. The reasons for this are not fdréet. The attitudes of political class have hinderer nascent democracy
and political process to shrive as it is in advandemocracies of the world. The misapplicationerdcratic rule, leading
to manipulation of religion in the political circimake many asks several unanswerable questiongrcdmg the role of
religion in national development. This paper attesnp discuss how religion is being manipulatethiz political circle in
contemporary Nigeria. It treats the role of Chaists leaders in the sustenance of democracy inrldigéurthermore, the
paper examines the development of manipulatioml@jion and its consequences on nation-buildinigreria. The study
adopts an inter-disciplinary approach in gatheohgnformation. The findings from the study revahliat manipulation
of religion has affected Nigeria as a nation pwslti and negatively. The study recommends amonegrstithat Christian

leaders should assist the government in separnatliggon from politics to allow democracy to flower Nigeria.
KEYWORDS: Religion, Politics and Manipulation of Religion

INTRODUCTION

Manipulation of religion is a phenomenon which & a@d as the history of mankind himself. It is defi by
Brown as “the art of twisting, or bending by fo@eeligion to achieve a desire political goal” sk&mi (1997) describes it
as “the art of using religion as a tool for chegtio achieve one’s personal ambition. The researchaied out by many
political scientists have shown that manipulatidnhreligion is a miniature. The political climate dligeria has a
tremendous impact on the people in such a waytti@ateligious and political well-being of the peept threatened.
The current destruction of innocent lives and progeg, all in the name of religion and politics aal unfortunate
experience in Nigerian history of democratizatialmgess that must be corrected and kept behindeifngition must
achieve national peace and development. Manipulatigeligion as a natural outcome of multi-religgophenomenon has
conditions which give rise to violence in the sogiehis is not because religion and politics haxelusive ideological
world outlook whose members may never adhered taespect the normal process. The abuse of themegses could

result to permanent instability and bloody rivadria the nation (Akubor, 2009).

Ojo (1999) observes that in many African countrieanipulation of religion has recorded cases ohingligious
disputes in which sufferings and bloodshed are egmsnces. In Nigeria, for example, manipulatiometifjion is caused
as result of factional rivalries for power, doctdrsupremacy and democracy. Adamu (1994) liste@rothctors of
manipulation of religion to include: parochial aathotional socialization, political compellation ithe adherents of

other religions, long-standing history of ethno#icdl antagonisms and religious intolerance.

These rival ideologies could further give rise tombination of several factors which include: (i)emhthere are

two or more religious groups with memorial stremsgthat can significantly affect the outcome ancedion of a
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democratic political process, (ii) when religionaiegitimizing tool of hegemony and the existiegdership fed the status
quo is under threat, (iii) when there is an ascandadical thinking within a politically significameligious group capable
of upstaging hegemony; (iv) when the society israti@rized by political, social and economic haiplghat can trigger
off the messianic tendencies of the major religiBella, 1988). These conditions and other relatees could throw a
nation into anarchy and disrupt the channels @raxdtion among members in the nation at it the vadeNigeria as the

moment.
A SURVEY OF RELIGIOUS POLITICS IN NIGERIA

Religion is a term which means different thingsdifferent people. North-Cote (1969) asserts théigiom

permeates every facet of people’s life, includiegidfs, values and traditions. Pratt (1947) desiteligion as:

The attitude of self focus towards an object inalhthe self genuinely believes what is true; aossriand social
attitude of individuals or communities towards ffmver(s) which they conceive as having ultimatetcdrover
their interests and destinies. This attitude ishmaaccal, coldly intellectual, or faint touch of salcquality which

we fed in our relations towards anything that cakeresponse to us.

In the context of this study therefore, religiomply refers to “a system which relates man to wdtienvalue

epitomized in God and embodying worship or commurfiddegbesan, 1987).
POLITICS

The term politics on the other hand lends itseli tmore definite and precise explanation. Its adbiGreek roots
are “polis” (city) and “techno” (art, skill or medk). Politics thus means “the art of governingtg’qiAdegbesan, 1987).
Political scientists believed that political lifes @an organized mode of living started in the cibd sspread to the
neighborhood. In this classical sense, politiclsekl to be “the art of organizing men in a soctetyive and interact with
one another for full realization of social struesisuch as the establishment of legal and goveair®rstems to facilitate
this interaction (Atando, 1989). In the above semskgious politics could be refers to as “thetatte of mind which
prepared people to express their motives, beliés thhe sole aim of achieving their religious aralifical goals in life”
(Ushe, 2007). Religious politics has a long historyNigeria that is broadly divided into three péea: the pre-colonial
period, colonial period and the post-Independemc®d.

Manipulation of Religion

The word manipulation of religion according to BroWi957) is “the all art of twisting something fpersonal
gain”. In the context of this paper, manipulatidrreligion refers to the art of maneuvering, chegtor bending by force a
system or something to achieve a desired goad.dtsio described as the process of using religiousiples to change a

political game by political lords to suit their gggals and objectives.
Religion and Politics in Nigerian Society

Religion and politics occupy the center stage igdxian society. Before independence in Nigeridgiet and
political authority were inter-independence. Religiand state were inseparable and the only religioNigeria was
African traditional religion (Kukah, 1999). But aft independence in 1960, the advent of Islam andst@mnity has
intensified sudden changes that resulted intoioelgypolitics, with ethics crisis and bigotry. Ipite of de factaeligious
pluralism and the checks and balances guaranteefaderal separation of religion and politics, ¢hbas been continued

conflict in religion and state relations. The Niger state continuously reaffirms the secular nanfréhe Republic,
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guaranteeing religious pluralism (Kukah, 1999). Tiereasing realization by the Nigerian governmibiat religion has
both disintegrative and integrative functions, asrinciple been a most decisive factor in itsemdcpositions and
attitudes towards issues of religion and the stlbte growing sensitivity to the differing needswairious groups and a
disposition to accommodate these needs, have Eddliernment to reaffirm the pluralistic naturetioé state and the
constitutional guarantees of religious freedom.eBtally, the state declares her neutrality ingielis affairs, respecting
the separation of religion and state, but paraddlyichere appears to be a significant distinctimiween the ideal of
government acceptance of the religiously pluraluratof the Federation and the actual implementatiénthe

constitutional guarantees (Kukah, 2007).

The halting dialectic of religion and politics ihet last decades has led to significant consequédocesligion
and state relations. The increasing state of milfgiconflicts in the country as a result of inchegsgovernment
involvement in, and regulation of religious affaines affected the nation positively and negativi@dukah, 2007).
Religion which has been a cohesive force in mamyeties has proved extremely divisive and disiraége in Nigeria.
In their search for national unity, Nigerians hda#len back on prejudice, bigotry and parochialagonism that only

promote chaos and anarchy.

Thus, taking undue advantage of the situation, spatiticians who are sadists have so permeatethalfabrics
of national life with the religious sentiment thiahow forms the basis of political cleavages, plaent on the key posts in
government, service, award of contracts and digiooesit of economic benefits. This attitude has daigeeople’s sense
of patriotism and commitment that no ordinary Nigas ready to die for this country. The level dtigh religion is been
manipulated in the religious and political circlg boliticians has greater impacts on the natiom tkacellence or

competence that would determine their rewards.
The Historical Development of Religious Politics iNigeria

Religious politics in Nigeria has a long historyhig history is broadly divided into three phaseamaly:
the pre-colonial period, colonial period and pasibaial period. For the purpose of clarity, we shegat each of the

period one after another.
Pre-Colonial Period

Historical studies of pre-Islamic and Christian gwdicate that before both religions took rootsimat constitute
Nigeria, the indigenous religion had served as tool national integration. Religious politics atathtime was not
pronounced. Politics was regarded as communitagfiairs which involved the whole members of the istyc
No religious and political affiliations were attazhto the game. Important state functions likesiltestion of a new king or
celebration of worship of the earth goddess invbly@iests and priestesses of similar deities in tattitories.
Religious specialists from neighboring tribes wingted to perform functions which either aimedpatrifying the land
and people, wade off impending powers of evil orfgren rituals for bountiful harvest. Afigbo (198®ho wrote on the

religious and political roles in Nigeria using teperiences of Tiv, Benin, Yukon, Igala, Ife anbdgstates that:

Tiv village heads used to visit wukari for cerememiand rituals connected with their institutions..anmn
priests-chiefs of the Ogoja area similarly wentvakari as part of their installation ceremonies..eTil ritual

specialists of Northern Igbo land used to officiatesome critical stage in the coronation cerenmaofehe Oba of
Benin and the Attah of Igala... It is also known thta Oba of Benin on ascension used to send t@tane
(whoever he was and wherever he was located) feta#f,” a cap of shining brass and a cross lilat tf Malta

as the insignia of royalty.
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This aspect of traditional religious politics wascepted as the ideal virtue lacking in our majdigiens today
with all their teachings. The establishment of the religions (Islam and Christianity) had reverdbd case, as the
peaceful co-existence which led to the developroérbmmunities became disrupted. From the early0’98p till date,
Nigeria has experienced various crises and riotelwhre almost threatening her corporate existeBeeh of these
conflicts has had devastating effects on the upigace and tranquility of Nigeria as a nation. mhtire and dimension of

these crises vary from one part of the countryniattzer.

Colonial Period

The advent of Islamic and Christian religions aslieastated has introduced religious politics ingétia.
Instead of strengthening the unity which the pedpleght for at independence, religious politicsrtstd when Muslims
efforts to frustrate Christian Evangelical missioes in Northern part of Nigeria by the emirate mcils. And with the
appointment of Lord Lugard as governor of Northprotectorate the situation was heightened. The @MiBokoto
complained to Lord Lugard who promised that Britgghvernment and the missionaries would not interfeith Islamic
religion. The same promise was made to Labidohadmawa. This situation became noticeable with thpleyment of
emirate system of administration in Northern Nigekithich led to the emergence of Muslim politiciasspolitical heavy
weight, thereby, making a sudden shift from donigmabf Christian politicians on Nigerian politicatene. However, this
situation change during the colonial period whege¥ian politicians were dominated by Christianskewn below in the
table modified by Uche (1989) from the time of ipdadence in 1960.

MAJOR POLITICAL PARTIES AROUND 1960

Name Leader Religious Learning
Action Group Chief Obafemi Awolowo Christian
Borno Youth movement M. Abba Gana Muslim
Dynamic part Dr. Chike Obi Christian
Midwest Democratic Party Apostle John Edokpolor| iSthan
Mobolaje Grand Alliance Alhaji Adegoke Aadelabu Niors
National council of Nigeria citizens Dr. Nnamdi Kiie Christian
Niger Delta Congress Harold Biriye Christian
Northern_elemgnts Alhaji Aminu Kano Muslim
progressive union
Nigerian National Democratic Party|  Chief Samuelméla Christian
Northern people’s Congress Sir Ahmadu Bello Muslim
Otu Edo Chief Omo-Osagic Christian
Socialist Workers and Farmers party  Dr. Tunji Omgb Christian
United Middle Belt Congress Joseph Parka Christian

From the accompanying table, it is clearly seem thast of the political development in Nigeria dgicolonial
period had bold stamp of the Christian politicaltta. The Muslim politicians later came on the sénpost-independent
period when manipulation of religion and monetiaatof politics have become the order of the days Speedy unfolding
of political events in rather unpredictable manimeNigeria made Chief Anthony Enahoro, who watclsgdAbubakar

Tafawa Balewa collected the constitutional intendnte lament thus:

...the amalgamation of Nigeria in 1914 by the Britisionizers was a great mistake for the rest ofcthntry,

for Dr. Azikiwe should have been there, chief Awato should have been there, but they were spectators

(Gambaric, 1980).

Enahoro’s lamentation points to the fact that relighas been employed by politicians in contempoligeria in
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particular, and Africa in general for political kedits. It started from religious affiliation andgknerated into ethnicity and
finally wore a coat of religionalization in the pieer parties such as NPC, AG and NCNC, among otlretse campaign
of both parties, religious politics was employed fonning people. Thus, the NPC supporters weressidened as Islamic
members because the party leaders were Muslimg dis&ributed clothes, beads, books and Sallay@atditional and
Christian worshippers to win their votes. While {Stans who opted for AG and NCNC were in most paft Nigeria
arrested and imprisoned. The same campaign strategy used in 1978 by the party leaders of NPN amiN.U
Falola (1998) explains that it was the year thatil8h Abubakar Mamud Gumi in a nation broadcast eygd Muslims
not to vote a non-Muslim into power. That announeetrmade religious politics in Nigeria to take avrdimension from

1977 to date. Since then, religious politics hasobee a tool for manipulation, violence and disastérall forms.
Post-Independent Period

Religious politics in post-colonial period is domiad by Muslim politicians as earlier stated ands ibften
characterized with intolerance, riots, violencestdection of lives and properties (arson), thurggesycophancy and
molestation of innocent citizens. For example hia $outhern and western parts of Nigeria, the prolilas been between
the Christian communities and the indigenous Africaligious worshippers. The problem in this casehe Christian
adherents who have come to see the indigenous affrieligion as something that should be done awiih. w
The Christians have often described traditionabistdarbaric and as such have often embarked afestteuction of their
ritual objects such as shrines, sacred vesseledsaersons and places, while erecting new strestan the ruins of the
ones destroyed. For example, from 1977 to 1980&etwas uprising by some group of Christian agahesinstitution of

Okuku Onyxes Uwa, connected with the traditiondighén the reincarnation in Waa, Anambra state.

This group of people believed that by their virafeaccepting Christianity, the institution whichdhexisted from
time immemorial was no longer relevant and as semdrything that signifies it should be destroyediofiu, 1973).
From 1989 to 1991, some Christian youths and tHeigies could no longer contain or tolerate tlaglittonal masquerade
institution and this generated conflict in Northdgbo, especially, Aku town. In Nsukka and its eows, it was the
Omaba, Akatakpa and Aliakpa masquerade that hage the bone of contention up till date. The yea®318 1996,
witnessed the tumult concerning traditional buritds and customs associated with them, as Chrigtiammunities in
Nsukka and its environs wanted the practice totaliglished. In July 1999, Owerri withnessed crises@me Christians
uprooted the Ikenga statue which had been in themamity for long and erected in its place a whitess. The group also
attacked and destroyed the Ofo nay Ogu (the toaditisymbols of justice and innocence) mountedhataherubim
junction Wetherill Road, Owerri, and replaced itwsymbol of the Naira (Hackett, 1989).

Also in 2000, Ogden, in Idemili Local GovernmenteArof Anambra state boiled as Christian youths weent
destruction of traditional shrines damaging thailuable sacred symbols and images. In February®,206ke community
in Enugu was in disarray as youths attacked théneshof a group they alleged were consuming humaingse
(Isiche, 1983). All these crises were instigatedthg teachings of some clergy men, who had blarhedpbverty,
unemployment and lack of progress in the communitie the existence of these traditional shrines symbols
(Kaur, 2002). Ironically, till date things have radtanged for most of these communities and thaithg) rather the wave
of crime, injustice poverty, and unemployment sfi#rsists. In Northern Nigeria, the situation haerb open and
destructive confrontations between the Christiam&l dhe Muslims. The list of crises withessed in eig
(with specific reference to Northern Nigeria), ®nt980 includes the following: The Kasuar Magahiftict, Kaduna
state, in 1980:
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The Maitatsine uprising, Kano city, in December39

The Maitatsine uprising of Kano, Kaduna, and Maighign October, 1982 The Maitatsine uprising, ofdéo
February, 1984

The Maitatsine uprising, Gombe, April, 1985

The conflict in Kafanchan, Kaduna, Zaria and otbemnts of Kaduna state in March, 1987
The conflict in Tarawa Below and other parts of 8astate in 1991, and 2000-2001
The conflict in Zing Kayla and other parts of Kadwstate in February and May, 1992
The conflict in Kano state in 1999-2000

Kano “Anti-American war in Afghanistan” Riots, Septber-October, 2001

The conflict in Jos metropolis and environs in 2@0D2 and 2010

The conflict on the Mambila Plateau in 2001-2002

The conflict in Gamut, Kaduna state, in 2001

The Anti-miss world conflict in Kaduna state, 200203

The Jos crises of November, 2008-2010

The Boko Haram uprising in Maiduguri and BauchiQ20

These various crises and riots are indicationhefextent to which the various religious bodieseheached in
lack of mutual respect, trust and understandingofoe another. Besides, they also show lack of ctdjpe lives and
property, including places of worship of the othdot even the government could restore the logoofidence, trust and
credibility being suffered by the injured peopls (ae governments have most often been accuseckkih some of the
crises). Both Christians and Muslims suspect whatevoves that is being made towards understandidgr@spect for
one another (Akubor, 2009). A typical example a$ ik Somaria, which suffered religious violencattblaimed thousand
of lives and destroyed properties because of mlgpolitics. While some Christians regard dialogaea betrayal of the
apostolic mandate and a watering down of theirished religious belief, some Muslims regard diatbgg a new means
employed by Christians to convert them. Thus, thgproach each other with preconceived notions. Hheye a whole
cluster of ready-made ideas and images, inheritad the fore bearers or received from their comityuriihese include
arbitrary judgments and persistent prejudices tiged to be corrected if the meeting with others emmperation with

them are to take place according to truth and ghéBorman, 1981).
Manipulation of Religion in the Political Circle

Many would agree that the Nigerian political scenaot dominated by religion but still very mucHilirenced by
it (Atanda 1989; llesanmi 1997). Nigeria, like maother African nation-states that have emerged wthe cloak of
colonialism, has sought to negotiate equitablyeitensive ethnic and religious pluralism, and cleasach diversity into
national integration. Nigerian Christians, for thpart, still harbor fears of political dominatiday the northern Muslim
Hausa-Fulani peoples. They remember the jihad mewésnof the nineteenth century that promoted a erelusive,
intolerant and militant Islamic orientation (An-iNm, 1997; Isichei 1983). Nor have they forgottea thlamization policy
of “One North, One Islam” of northern Muslim leadeduring the First Republic of the early 1960s (ke 1992).

The majority of the country’s political leaders kaween from the North (although not always Muslim).
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While successive governments have employed vaqowsa strategies to try to reflect the “federal relster,”
Nigerians have every reason to be doubtful of thecept of fair play, with nepotism and corruptidie at so many levels.
According to former Ambassador Jolly Tanku Yusuf, @utspoken Christian leader from the northern pémligeria,
Christians have been denied access to electronittanie 16 Northern states, while Islam monopoli2dshours for its
broadcast in the same area (Danmole 1999). Agdntkeodevil compound the misery, using the medidntensify
religious manipulation by heaping insults on theri€ltans. Every hour the Muslims broadcast proviveastatements
about Christianity. It means nothing, they proclathmt people attend church on Sunday only to damckto listen to
songs! Authorities merely wink (Yusuf, 1995). Theeaall (conspiracy) theory of Muslim is to take oWigeria and turn

it into a Muslim state.

It is unfortunate that at the center of religiowditical crises in Nigeria are political leadersniaent people
whom are looked up to by people as those in possess the truth (Kukah, 1996). Some of these higplaced
individuals through their actions and utterancespeeially on religious matters work towards dedighg the nation
(Kukah, 1999). A typical example of such utterana@s by Sheikh Abubakar Gumi, a radical, anti-Bddislim leader,
who rose to become the most influential Muslim orthern Nigeria in the 1970s. He founded the poweieturn to
source” group known as lzala, which was active fiosplytizing through the use of campaigns and dExbrcassettes
(Kukah 1996). In responding to the broadcast by Bnish Broadcasting Co-operation and the voiceAwherica
concerning the chairmanship of Sultan, the spirihead of the Muslims which consisted of low petage of 40%
population to head traditional rulers in Nigeriee baid that 80% of the populations were supposebetdMuslims
(Gumi, 1992).

In early 1986, he also repeated that Nigeria w&% 80uslims, 5% Christians and 15% others (Gumi, 3992
When Gumi received the king Faisal Priz in 1987 cteémed 70% Muslims population for the country.isTposition
maintained by this eminent scholar caused ripplethé political circle as some began to see itres af the attempts at
Islamizing Nigeria (Kukah, 1996). In the 1960’'s ab@90'’s, the Christian communities in Nigeria haduad that the
various administrations were partial in matterpitgrimage. According to this argument, Nigeriats&20,000 pilgrims on
the hajj. Such a massive number on pilgrimage (drgyed) had been possible due to government sebsadd use of
government financed pilgrim Board (Kukah, 1993). 1881, the hajj cost the government just under Nidilion
(N118, 800,000) and Christian objections to suckegomental spending were met with a proposal faitéid government
financing of Christian pilgrimages and the reactiafrChristian pilgrim Board. As a way of correctitiys anomalies the
government in 1985, sponsored 20,000 Muslims tdoperthe hajj and 1,986 Christians were providedhvéimilar
facilities (Usman, 1987).

The issue of government setting up Board for ReligiAffairs was at a particular time seen as oseeisvhich
had religious undertone. For example, when presibagari tried to establish an Islamic Affairs Bbto governmentally
regulate Islamic affairs, Cardinal Dominic Ekandewn, behalf of the catholic Bishops, objected it gminting to the
constitutional provision for keeping the governmeant of the internal affairs on religious group$fia§ari backed down

and the Board was not developed (Ojo, 1999).

At a particular time in the history of this countthere was fear from the Christian quarters thate was a
deliberate attempt by General Ibrahim Banbangidan#&ke Nigeria an Islamic state. This raised biaghenfollowing
reasons: First in the year 1986, Gen lbrahim Bagidanwas said to have surreptitiously and singlededly gagged
Nigeria into the membership of the Organizatioistdmic Conference, a purely Islamic organizatidhis was argued to

be later complimented by the administration of Gah&ani Abacha, which in 1997 registered Nigesareember of D8
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another Islamic Organization of eight countries posing of Egypt, Malaysia, Indonesia, Iran, Turkéakistan and
Bangladesh (Usman, 1987).

According to the communiqué of the Bishops confeegiin 1997, by this act Nigeria not only becanmeeamber
of O.I.C, but also the headquarters of Islam inig&fr It was also argued that the administration tileetl administrative
positions in favor of one religion (Ojo, 1999).dnother development Christian Association of Nig€@.A.N), Northern
Zone, in its enlightenment series No. 1: “LeadqrshiNigeria” observed that since the Babangida iistration came
into power, it has unashamedly and in utter contefop national unity, manifested discriminatoryigsbus posture
through overt acts of patronage and preferencésfamic religion (Uche, 1989). One is thereford igfth no alternative
but to conclude that the Banbangida administraotine principal agent for the Islamization of Nig&. The list of the
cabinet was given thus:

Name Post Religion
: Head of state and commander-in chief .
1. Gen. |.B Banbangida Armed Force Minister of Defense Muslim
2. Lt. Gen. Abacha Chairman Joint Chiefs of Staff usifim
3. Rear Adm. Nyako Chief of Naval staff Muslim
4. Air Mar. N.O. Yusuf Chief of Air staff Muslim
5. Alh. Aliyu Atta Inspector Gen. of police Muslim
(N.B. All the Service Chiefs were Muslims)

6.Maj. Gen. Aliyu Moh'd G.0.C."Div Muslim
7.0ladipo Diya G.0.C."3Div Muslim
8.Abubakar T G.0.C. 82Div Muslim
9.Justice M. Bello Chief Judge Muslin
10.Alb. Aliyu Mop’s Secretary to Fed. Gov Muslin
11.Col. A. Akilu Director, Military intelligence Mslim
12.Alh. Moh'd, B. Nat. security Adviser Muslim
13. Alh. Bola Ajibola Att. Gen. & Min. of Justice 0&lim
14. Alh. Lukuman Min. of External Affairs Muslim
15 Alh. Jubril Aminu Min. of petroleum & Nat. Ros Udlim
16. Prof. Aliyu Fafunwa Min. of Education Muslim
17. Alh. Samaila Mamman Min. of Agriculture Muslin
18. Alh. Abubakar Alh Min. of Budget & Planning Mira
19. Alh. Bunu Sharif Min. of Water Resources Muslim
20. Alh. A. Ahmed Governor Central Bank Muslim
21. Maj. Gen. Basko Min. for Abuja Muslin
22. Maj. Gen. M. Kontagora Min. of Works Muslin
23. Col. David Mark Min. of communications Christig
24. Dr. O.R Kuti Min. of Health Christian
25. Alh. Abubakar Umar Min. Labour & Productivity Wdlim
26. Lt. Gen. Akinrinade (Rtd)| Min. Transport Chiast
27. Prince Tony Momoh Min. Information Christian
28. T.O. Graham Douglas Min. Social Development ristian
29. Air Vice-M. Nura Imam Min. Mines & Power Muslim

It has been argued that under the leadership oE@kGowon, majority of the members of supreme tistili
Council and Governors were Christians (North-c@8§9). The allocation of Land for religious purpaséibuja, when it
was been developed also became one issue thaelgidus undertone. An Advertiser's Announcemengeanly March,
1998, had it that in the plan for Abuja, 66 plotxitbeen allocated for religious purposes, and bthese, 18 had been
approved and allocated-10 to Christians and 8 tslihg (all recipients named). 48 were still avdiatand that they
intended to give 24 to CAN and 24 to JNI, to beadkted as both organizations saw fit. HoweverChestian community

later accused the government of allocating to tldiddal Mosque 55 hectares of land (Gambaric, 19808 National
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Ecumenical Centre to Christian total 29 hectarelaiod. Immediately after the 1999 election thatugtt Obasanjo into
power and his subsequent appointment of memberkisofcabinet, the Muslim community also accused i
marginalization and what they described as ‘“religic.opsidedness” against the interest of Islamhé appointment of
Ministers (Adamu, 1994).

This was contained in a statement signed by Allshq Kunle Sani and the secretary of the Couridilleslim
Youths of Nigeria. This allegation of marginalizati of Muslims in ministerial appointment was lagepported in an
advertorial by the Jama’atu Naril Islam. In thetestaent, they not only allege the taking over of Adita by “Jesus”, they
complained that with this take over, Muslim aret fascoming an “endangered species” because ohtheat which this “

Christian Agenda” is being pursued. In their préston they argued thus:

In a country in which Muslims are in the majoritlyis most uncharitable, unjust, ill-conceived altanotivated
and a move towards anarchy to have a cabinet iohadiit of 42 ministers there are only 16 Muslims ot a
single Muslim from the south or southwest. There &0 Special Advisers, Personal Assistants, Spasiistants
and Aides only 13 are Muslims and out of thesenbBe is from the South or Southwest. Apart fromaheve,
the group complained of the appointment of an Ifed® as adviser on culture from Oyo, thus presgnthe

Yoruba culture as “predicted on paganism”(Adamig84)9

The faulting of a qualified Nigerian, who was aaudisof being an Ifa Priest as an adviser on cultisean
indication that the indigenous African religion Haesen marked out for possible elimination and exitm. In the same
vein the administration was accused of promotingig@ihnity above Islam through the use of the NaloTelevision
Authority to broadcast Aso Villa Chapel Service dooted every Sunday, describing it as a “mischisvpalitical
manipulation of religion” unprecedented in Nigesidhistory (Falola, 1998). The national televisidatisn was also
accused of being bias as it only broadcast clipsi fthe Friday Tafsir of the chief Imam from Abuj@sque, only to spend
hours on Sunday relaying the church service froengresidential Villa Chapel and later reports freamious churches
around Abuja as the only worthy news items (Ada@f94). In 2003 the government of the people’s Deatoxr Party
was accused of wiping up religious sentiments enghuth and South-Eastern Nigeria to discreditéralidacy of Buhari
and the entire All Nigerian peoples; party ANPPY amuslims through displaying posters which read t&/ &NPP the
only Muslim party in Nigeria”, It was reported ime of the national news magazines that the Islaodd raised the sum

of one billion US Dollars for Buhari Presidency a4@@D million had already been received (Kukah, 3993
Consequences of Manipulation of Religion on the Delopment of Nigeria

In Africa, especially Nigeria the above statedaiion coupled with the high level of corruptiongiest of public
institutions, and unemployment, led to mistrust andpicion on both sides, such that issues areglugbated not for
national development but on the basis of its bértefireligion. Thus from the 1980’s, the conflictrgerated by the
phenomenon had taken on the character of the cobhiiween Muslims and Christians. One area thebban affected by

this manipulation is the academia, especially wiedigion and its philosophy are being taught.

This is because religious issues have become seds#uat critical issues/matters in religious sésdare left us
taught for fear of causing uprising. The resulthiat at the end of the day, we only succeed inywind students that are
not critically minded (Ushe, 2007). Secondly, thanipulation of religion has led to fierce debatemyed between the
leaders of both communities over the idea of theulse state (as opposed to that calling for theéofuof state and

religion).



32 Ushe Mike Ushe

The import of shari'a law for Africa as a multi4gibus society has ignored the constitutional psimnis for the
freedom of religion, thoughts, conscience, and@atons which involve the state government inkib@éding of mosques,

churches, mission based schools and colleges, lhasaémancing pilgrimages to Mecca, Jerusalem Rathe.

Thirdly, the enroliment of Nigeria into memberstap the Organization of Islamic Conference (OIC) d@hd
guestion of its representation has aggregated thest@n demand for pilgrimage board to make theegoment share
money between the two members of religions (Fatb®8). Fourthly, the recruitment of people in fugsitions of state
and national levels, particularly bureaucracy, ¢iadj military and police often times does not eeflnational character but
rather based it is on the decisions of “Wise pmétis” who have been able to manipulate religiorpéopetuate their
office.

Many African scholars are of the view that the dail state religion by some governors and the duadion of
religious laws to surpass the constitution in tbetmis a diversionary tactics to cover up for thismanagement of the
resources plundered over the years (Kukah, 1998hI\; even at the level of programmes that ainadcementing
national unity, the religious difference has becawen more pronounced. It is therefore not summgishat while some
institutions have places of worship for the botligiens, some tertiary institution have done itfavor of one religion.
At the National Youth Service Corps level, religgoumbrellas like National Association of Catholior@s-Members,
Muslim Corps-Members Association of Anglican Colembers, and National Association of Christian Gekfembers
among others exist. In the late 1970’s Usman (1@8Mtified similar groups even at the Universitgesl Political Parties,

and he wrote:

Recently some of you students, here in the camphseame active agents of this pattern of manipmriati
This is through the way you have defined issuegor elections. It might appear to you that joiniingthis
manipulation is doing something new, avant-gardeé profoundly political...(he concluded)...it has allelpe
done before, here in this continent and it bankwyfitecame blatant... this is over twenty years agbey did

not get anywhere, except into confusion.

As a result of the above situation in Nigeria, ¢hexist throughout the country deeply entrenchdtume of
violence and general insecurity. Available statsghows that from independence to date the cobalrg lost properties
worth trillions of dollars and death toll alarmirfgackett, 1989). According to Human Right recorabtga by Hackett
(1989), just between 1999 and 2007, more than D1NI@erians were killed in outbreaks of religiouses. The latest is
the Boko Haram crises, which claimed over 1000slivé is unfortunate that more than five hundrecrgeafter
Christianity and Islam have set their feets ongdbié of Nigeria, we have not been able to throwtb# yoke of religious
crises. The nation is noted to have the greatestbeu of churches and mosques in the world, as aglihe greatest
number of clergy men yet, it has recorded the haghember of religious turmoil in contemporary tenas a result of
religious manipulation for both political and retigs self interests. It is total disappointmenthvtis situation that Kukah
(2007) wrote

Yesterday, we blamed our condition on a conferehe¢ was designed for scramble for Africa in faragw
Germany in 1884. Today in the name of evangelimatiwve have a scramble for the Traditional churches.
We now divide ourselves into us and them. Christiaaive on their own admission decided that somss dfave

shallower life than others. Some are more rededhadothers. Some of us are being called idol wpps&ts.
Kukah (1993), in another Instance Wrote

Whether it is the most visible manifestation of therth versus South, whether it is the alignmentvien Arabs
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and Europe themselves (cast as ethnic tussle)thendssence is the same... on the religious plares ik the
conflict that results from the breakdown of trustaang the various faiths. Within Christianity anthila we have
the tensions between adherents themselves. Thesierie do exist and they occasionally manifest gedves
when very minor issues tend to lend to very serimod grievous crises that go beyond the immediatses
(Kukah 1993).

In the view of Kukah, this has only resulted initaaion whereby adherents of the religions havedd to prey
on one another on the pretext of trying to procltim gospel of their religions. The underliningtéas behind the success
of the manipulation of religion in Nigeria are potyeand unemployment among the youths. Statistiosvs that there has
been a systematic increase in the number of the gambunemployed in the country. In 1960 about 1B%he population
was said to be poor, by 1980, the percentage mapgd to 28% by 1996; the incidence of poverty igetia was 66% that
is 76.6 million Nigerians wallowing in poverty. BY98, the percentage of those living below povietgl had risen to 66
and 70% (Nigosian, 1975; Fafunwa, 1974). The distion of income has adversely affected the poadrestigerian
society throwing them into deeper poverty (Kaurp20 It is estimated that over 70% of youths in twaintry are
unemployed, years after graduating from higherititgns, while those who would have been self-exypt lacks the
capital to establish themselves (Salim, 2002). gklthem become ready-made tools for both religibigots and their

political allies to destabilize the nation.

The Inter-faith Mediation Centre in Kaduna and @etholic Justice Development and Peace Commissien a
championing inter-faith dialogue but there is némdother bodies to get involved. In her new attéuo non-Christians,
the Vatican Il Council encourages Christian adhisrémenter with prudence and charity into disaussind collaboration
with other religions. The Christian adherents whilignessing to their own faith and way of life skbacknowledge,
preserve and encourage the spiritual and mordl foutnd among other religious adherents as wetheis social life and
culture (Nigosian, 1975). This will help in solvirlge problem of intolerance among religious adhsrerhich prevents
them from entering into any form of dialogue. Therbing and destruction of places of worship as @aslproperties have
often been referred to as barbaric acts which mestivoided by all religious adherents. The religiourriculum for the
teaching of religious studies should be createdhgygovernment with specific reference to toleraand freedom of
worship in order to enlighten people. Teachers Ehimeulcate in the students ideas of unity andvitarious relationship
with others. This can make a radical departure fdemonizing African indigenous religion as wellpagting a stop to the

call of destroying anything associated with it. Soanizing this situation Ekpo (1999) observed that:

It is unfortunate that while Christianity and IslamNigeria have studied each other’s religioughfathe two have
viewed African indigenous religion with contemptagance and the desire to suppress it ratherabsimilating
the good values of the religion is high. It is imjamt to note here that the destruction of theclerof worship of

religion denies the historians and further academaidd values that will lead to understanding of tociety.

Adherents of various religions need to regulate abgvities of some of their religious leaders gmeéachers.
They should concentrate on presenting the gospékdafreligions in positive manner and leave bt issue of conversion
to the individual decision-making. This becomes aniant considering the fact that most religiousesiin the continent

are instigated by some careless or reckless statsrogpreachers.

For instance, it has been reported that Septemb@6 Zonfrontation between Traditional worshippens a
Christian communities in Ogidi, Anambra state ig&ia was due to the preaching of a clergy man tettbhis audience

that their progress was being hampered by the pecesef traditionalists and their gods. He was $ailave encouraged
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people to destroy all traditional shrines and idmshe gods if they must receive the blessing&ofl. The same was
reported of 1987 Kafanchan Religious manipulatidrclv resulted into crisis that later spilled to i@aand other parts of
Kaduna (Kukah, 1996).

Instead of the two major religions seeing themselye antagonists when it comes to politics, theyulshsee
themselves as those divinely entrusted with thedatenof building a better society through productd God fearing and
focused leaders. This can only be achieved by giraeredible elections, and monitoring. Thus, thetge was also
followed by the Federation of Muslim Women of Nige(FOMWAN) who also got involved with election Miboring
(Adamu, 1994). If we must have peaceful societyclvhive claim our religions preach, we must, like Bw# the Holy
Books, be willing to take off our shoes before ottedigions. This is because many of our Pastorlaramns used religion
as a tool of manipulation in political and religiomatter they have so narrowed down the frontierevaingelization that
they treat religions and their adherents are tdeaith contempt. Respect and tolerance must rethairkey words in our
attempts to bring the message of our religionghers. We must also learn to tolerate African iedigus religion because
it has not been so tolerated by Christianity anenelslam. Any meaningful development to be achieiveligeria, we

cannot ignore or escape religion and politics aseoked by Brown (1957):

Religion and politics cannot wisely or safely benaged or neglected by so many frivolous personsayod
According to him, even a defective or obsolete swhef religion and politics will serve the indivialbetter than
none at all. This (he continued) is why so manyfakhioned persons possess, in spite of their tiededgews on

some topics, a wholeness and completeness of ¢baveltich is absent from young ultra-modern streestu

Brown presupposition above pointed out the fact, théhout manipulation of religion in the politicaircle, the

attainment of peace, unity and development in Négeould be a large success.
The Role of Christian Leaders in Eradicating the Pactice of Manipulation of Religion in Nigeria

The term leader refers to “one who offers thoseeurdm or her a clear course of action which wairgtheir
commitment and serve their individual objectivesvadl as the higher objectives of the organizatigAtado, 1991).
The word “Christian” on the other hand, means “ar® follows the attitudes, behaviors and ways ofis€h(Mamma,
2007). A Christian leader therefore, means “one wffers services following the leadership styl dfirist, the Good
shepherd” (In. 10:10-11). The responsibilitieshef shepherd include: to love and care for his fléekd them to greener
pasture, to guard and protect his flock from darftgarm 17:34-35; Amos 3:12). Thus, a Christian égadust pattern his
leadership on Christ revolutionary idea of a leadsrthe servant of all, and service to humanitythas hallmark of
greatness. In view of our present political langggaand the fragile nature of our democracy, the ob the Christian
leader in eradication religious politics cannotidmeored. One of the major tasks of Christian leadday in the sustenance
of democracy is promoting social justice, the mfidaw and restoring hope to the vast majority edbple who lost hope in

democratic process in Nigeria (Mamma, 2007).

We understand democracy as the rule by the peopldaa the people. This further means that the feebpve
the constitutional right to practice game in thenmer that is free and fair. The Christian leadestnoontinually give hope
to their people that they are capable of deterrgirtimee direction in which their country should takéhe Christian
leadership cuts across tribal, ethnic, politicall @altural lines. It is a bridge concerning so maepple from different
backgrounds and orientations. A Christian leadeal$® the source of unity for uniting and bringiall these people
together and forming a heterogeneous communityebévers. So many people, communities and sectibsir country

are aggrieved and feel hurt because of manipulatbrreligion in political circle in Nigeria. The pcess of
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democratization has resulted to violence, hatredtrdction of lives and property, betrayal, amotigers. Awal of the fact
of the consequences of manipulation of religiore fBhristian leader must continue to insist on thessage of
transparency of electoral process, reconciliatiorgiveness and peace between individuals, comiesraind even among
different political affiliation for the sustenanoé enduring democratic virtues. These virtues aréhe heart of Christian

spiritually and a bench mark of true Christianityafmma, 2007).

It is the role of Christian leader to help his zgtis to imbibe these virtues and promote them. Qleéstian
concept of leadership is based on values of logrjice, selflessness, sacrifice, honesty and rest the fear of God.
These values contradict anti-democratic vices tlae infested our polity. The Christian leader $thquositively, directly
and indirectly influence the entrenchment and sustee of democratic culture that is devoid of felig manipulation in
political circle. He must contribute in no small aseres in eradicating manipulation of religion tighb the internalization
and realization of these Christian values which across religious beliefs and form solid foundatimndemocracy.
The Christian leader must take a leaf from the eanof their counter parts in other parts of therldian their
involvement and contribution to socio-political nediormation of their countries. This according taoN (1980) can
perfectly be achieved through provision of natior#iios, secularist formula, social mobilizationptauin basic rights
avoidance of military rule, as eradication of omdigion being served by the government and natiocaké sharing
syndrome.

CONCLUSIONS AND RECOMMENDATIONS

In this study, we have tried to point out that Nligéhas been tagged a failure because much i® et aichieved
in terms of religion and politics. Most nations Vewide have accepted democracy as a system of gmest including
Africa. It is expected that democratic rule shobédsustained in Africa but the reverse is the cased democracy which
has to do with religious moral principles giveseatton to all that has to do with the truth of teme and well-being of
the people. However, in Nigeria this is not theegasligion is used by the political class and #éimsauthority for political
manipulation. The consequence is that Nigeria le@s Iplunged into persistent religious violencetsrand conflicts of all
sorts. Rampant cases of killings, destruction afpprties and political rankling have become theeordf the day.

Due to these anomalies we would like to make tHeviang recommendations.

e The Nigerian government should make real their gemby creating jobs opportunities, so as to lyetybuths
engaged and prevent their minds from being thel'devorkshop. By doing so, the Youths would gralse iajor
tenets of their own beliefs and those of the othégions, and will refuse to be used by religidasatics as tools

and easy prey to achieve their selfish motives.
» There is the need to encourage Inter-religiousdgia¢ by both the government and various religiodids.

e There should be serious coherent and consistarhptton both sides of religions to reach out acreggonal,
ethnic and religious lines. This will make very p#ar adherents of the three major religions in éig to foster
spirit of inter-religious dialogue.

* The government should try to separate religion frotitics. This will curtail the level of religiousianipulation

in political and religious circles in Nigeria.
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